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The Gospel of Matthew 

Introduction 

 Author: Matthew, surnamed Levi, before his conversion was a publican, or tax-
gatherer under the Romans at Capernaum. Matthew was called by Christ to be one of 
his disciples. He is generally allowed to have written his Gospel before any other of the 
evangelists.  

Purpose: The contents of this Gospel, and the evidence of ancient writers, show that it 
was written primarily for the use of the Jewish nation.  Some ancient sources state that 
the Gospel of Matthew was written first in Aramaic to the Jews primarily, although no 
physical proof exists.  There are early translations in in existence that are written in 
Greek. The fulfilment of prophecy was regarded by the Jews as strong evidence, 
therefore this is especially dwelt upon  by Matthew.   Matthew particularly selected such 
parts of Christ’s life and teachings as were best suited to awaken the Jewish nation to 
the arrival of the Messiah and  to remove their erroneous expectations of an earthly 
kingdom. Matthew intended to bring the Jewish nation to recognition of their sins; abate 
their pride and self-conceit; to teach them the spiritual nature and extent of the gospel; 
and to prepare them for the admission of the Gentiles into the church.  (Matthew Henry 
Commentary, New Testament Survey: Tenney) 

Date:  The exact time of its writing is unknown, although from internal references it is 
clear that Jerusalem had not been destroyed yet (70 AD), and is commonly believed to 
have been composed between 50 and 70 AD.   The place of writing is also uncertain, 
although many believe it to have been Antioch in Syria, the place where believers were 
first called Christians. 

Synoptic Gospels:  The first three Gospels are called the Synoptic Gospels, as they 
are similar in content, and style.  Matthew most likely represents the notes that Matthew 
took on Jesus’ teaching.   

Unique to Matthew: There are certain incidents that only are related by Matthew, such 
as the vision of Joseph, the visit of the Magi, the flight into Egypt, the massacre of the 
infants, the miracles of the two blind men (9:27-31), the dumb demoniac (9:32-33), and 



the coin in the fish’s mouth (17:24-27).  Matthew seems primarly focused on the proofs 
offered of Christ as the Messiah.  Matthew alone uses the phrase “the Kingdom of 
Heaven”  and he uses it thirty three times. 

Sources: Intervarsity Press, Wikipedia, Josephus, Brittanica, Antiquities of the Jews, 
Biblegateway.com 
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Matthew Ch. 2 

Excerpts from Commentary by InterVarsity Press 

A microcosm of Matthew's Gospel as a whole, this passage reminds us that we must preach the 
gospel to all people because we cannot always predict who will hear the message and who will not. 
Those we least expect to honor Jesus may worship him, and those we least expect to oppose him 
may seek his death. 

Although the Bible forbade divination (Deut 18:9-13), which includes astrology (Is 47:13; see also 
Deut 4:19), for one special event in history the God who rules the heavens chose to reveal himself 
where the pagans were looking (compare Acts 19:12, 15-20). Without condoning astrology, 
Matthew's narrative challenges our prejudice against outsiders to our faith (see also 8:5-13; 
15:21-28): even the most pagan of pagans may respond to Jesus if given the opportunity (compare 
Jon 1:13-16; 3:6-10). What a resounding call for the church today to pursue a culturally sensitive yet 
uncompromising commitment to missions! Matthew challenges prejudice that favors political power. 
Another central character in this narrative is Herod (2:3, 7-8). That Herod is dismayed by the Magi's 
announcement is not surprising (2:3); in this period most Greeks, Romans and even Jews respected 
astrological predictions. Further, a cosmic signal of another ruler would necessarily indicate the end 
of the current ruler's reign 

Matthew challenges the prejudice that respects spiritually complacent religion. Not knowing himself 
where the king would be born, Herod gathers the religious experts, the chief priests and scribes 
(2:4), most of whom in this period were loyal to his agendas (compare Jos. Ant. 15.2, 5). These 
experts immediately identify the place where the Messiah will be born on the basis of Micah 5:2 (Mt 
2:5-6). But while the religious leaders know where the Messiah will be born, they do not join the 
Magi in their quest. These are the religious leaders, but they fail to act on all their Bible knowledge. 

One is tempted to note that the line between taking Jesus for granted and wanting him out of the 
way may remain very thin today as well. And we must not forget that the sin of taking Jesus for 
granted is the sin not of pagans who know little about him, but of religious folk and Bible teachers. 

God Protects Jesus and His Family (2:13) Matthew here narrates God's protection for Jesus 
(2:13-15) and Herod's brutal massacre of other children (2:16-18). Although the narrative rings with 
inspired grief and rage against Herod's act, God does not stop the injustice in this narrative any 
more than in most of the narratives we hear played on the evening news. Yet this narrative contains 
a kernel of good news that human reporters often cannot adequately discern until after the fact: the 
injustice of a world run by rebels against God cannot thwart his ultimate purposes for justice in that 
world. 

Jesus Is a Refugee, a Model for Suffering (2:14) If we read 2:13-14 in the context of Matthew's 
Gospel, we realize that even in his childhood the Son of Man already lacked a place to lay his head 
(8:20). Disciples would face the same kind of test (10:23; 24:16). Jesus' miraculous escape here 
should not lead us to overlook the nature of his deliverance compare, for example, 1 Kings 17:2-6). 
Jesus and his family survived, but they survived as refugees, abandoning any livelihood Joseph may 
have developed in Bethlehem and undoubtedly traveling lightly. Although travel within Egypt was 
easy for visitors with means (Casson 1974:257), many Judeans had traditionally regarded refuge in 
Egypt as a last resort (2 Macc 5:8-9; compare 1 Kings 11:17, 40; Jer 26:21).  

Some Christians in the West act as if an easy life were their divine right, as if to imply that suffering 
Christians elsewhere lack faith or virtue. Yet from its very beginning the story of Jesus challenges 
such a premise. Of the millions of refugees and other impoverished people throughout the world (for 
reports, see, for example, B. Thompson 1987), some are our brothers and sisters in Christ; many 
others have never yet heard how much he loves them. Reports of hundreds of thousands of civilians 
being tortured or slaughtered each year for political, ethnic or religious reasons can inoculate us 
against the reality of the human pain involved, but firsthand accounts from some of my closest 
African friends have brought the tragedy of this plight home to me. Many could resonate with the 
story of Jesus the refugee who identified with their suffering. Indeed, Western Christians should not 



be so arrogant as to think that we could never face such affliction ourselves; in due time Christians in 
all nations will receive their share of hardship (see 24:9). 

Matthew declares (2:15) that Jesus' sojourn in Egypt fulfills Hosea's prophecy Out of Egypt I called 
my son (Hos 11:1). But this second line in Hosea's verse directly parallels the first, "When Israel was 
a child, I loved him." Thus by citing Hosea 11:1 Matthew evokes the new exodus in Jesus, who 
embodies Israel's purpose and mission (Longenecker 1975:144-45). But by emphasizing that Jesus' 
return from Egypt reveals his sonship, Matthew again emphasizes that Jesus' mission is for all 
peoples (compare Acts 6:13; 7:33).  

Matthew's quotation from Hosea also reminds us that Jesus identifies with his people's heritage. 
Jesus appears as the promised one greater than Moses (Deut 18:18; compare Mt 4:2; 17:2) and the 
heir of God's call to Israel. As God protected Moses when Pharaoh killed the male Israelite children, 
so God protects Jesus.  

Further, Jesus goes to Egypt like Israel under the first Joseph, and like Pharaoh, Herod slays male 
Israelite children (Ex 1:16-2:5; Ps-Philo 9:1). To persecuted Christians, Herod's Pharaoh-like 
behavior is significant. Infanticide and more frequently child abandonment constituted typically 
pagan offenses that the Jewish people despised (for example, Wis 12:5-6; 14:23; Ps-Philo 2:10; 
4:16); only such pagan evildoers as Antiochus IV Epiphanes had repeated Pharaoh's murder of 
Israelite babies (1 Macc 1:60-61; 2 Macc 6:10; 8:4).  

Part of the moral of the story is therefore how it reflects on rulers among God's people: if a supposed 
"king of the Jews" can be a new Pharaoh, one cannot necessarily count on one's own people for 
allies. Matthew again challenges his readers' prejudice against Gentiles, reminding them of their 
opposition from fellow Jews. In a world still divided by racial and national ties, Christians from all 
peoples must remember that no group of people is incapable of producing evil. Herod's behavior 
may thus summon us to examine the sins of our own people first (compare 7:1-5). 

We lack concrete historical record for Matthew's next episode (except a garbled account from 
Macrobius; Ramsay 1898:219), but it certainly fits Herod's character (France 1979; compare Soares 
Prabhu 1976:227-28; Stauffer 1960:35-41). When Herod's young brother-in-law was becoming too 
popular, he had a "drowning accident" in what archaeology shows was a rather shallow pool; later, 
falsely accused officials were cudgeled to death on Herod's order (Jos. War 1.550-51). Wrongly 
suspecting two of his sons of plotting against him, he had them strangled (Jos. Ant. 16.394; War 
1.550-51), and five days before his own death the dying Herod had a more treacherous, Absalom-
like son executed (Ant. 17.187, 191; War 1.664-65). Thus many modern writers repeat the probably 
apocryphal story that Augustus remarked, "Better to be Herod's pig than his son" (Ramsay 
1898:219-20).  

The murder of the children of Bethlehem thus fits Herod's character; yet it is not surprising that other 
early writers do not mention this particular atrocity. Herod's reign was an era of many highly placed 
political murders, and our accounts come from well-to-do reporters focused on the royal house and 
national events. In such circles the execution of perhaps twenty children in a small town would 
warrant little attention-except from God (see France 1979:114-19).  
Matthew does not simply report this act of injustice dispassionately; he chooses an ancient lament 
from one of the most sorrowful times of his people's history. Jeremiah 31:15 speaks of Rachel 
weeping for her children, poetically describing the favored mother of Benjamin (standing for all 
Judah) mourning because her descendants were led into exile (see Montefiore 1968:2:10-11). 
Rachel, who wept from her grave in Bethlehem during the captivity, was now weeping at another, 
nearer crisis significant in salvation history (compare Mt 1:12, 17).  

More important, however, the context in Jeremiah 31 also implies future hope. Rachel weeps for her 
children, but God comforts her, promising the restoration of his people (Jer 31:15-17), because 
Israel is "my dear son, the child in whom I delight" (Jer 31:20; compare Mt 2:15; 3:17). This time of 
new salvation will be the time of a new covenant (Jer 31:31-34). The painful events of Jesus' 
persecuted childhood are the anvil on which God will forge the fulfillment of his promises to his 
people, just as the cross will usher in the new covenant (Mt 26:28).  



This text shows that God called his son Jesus to identify with the suffering and exile of his people (as 
in 1:12, 17; compare Jer 43:5-7) as he identified with their exodus (Mt 2:15). In his incarnation Jesus 
identified not only with humanity in an abstract sense but with the history of a people whose history 
is also spiritually the history of all believers (because we have been grafted into their history and use 
their Scriptures). 

Yet we may also suspect that this identification speaks of a God who feels our human pain as deeply 
as we do. While philosophers and theologians must address the problem of evil intellectually, many 
grieving people inside and outside our churches face it existentially. To broken people wounded by 
this world's evil, Jesus' sharing our pain offers a consolation deeper than reasoned arguments: God 
truly understands and cares-and paid an awful price to begin to make things better. 

Jesus Is Granted a Respite from Trouble (2:19-20)  Although Jesus would face more persecution 
in his adult years, Herod's death granted him a time of relative respite until his public ministry. 
Although Matthew mentions Herod's murder of the children, he notes Herod's own death three 
times-indicating that God alone holds the ultimate power of life and death (Patte 1987:36). Every 
unjust empire in history has ultimately fallen, but God's church continues to endure (Rev 18:1-3; 
19:1-3). To oppressed Christians, whether persecuted for their faith (Mt 10:22; 1 Pet 4:13-14) or 
repressed for other unjust reasons (Mt 5:39-41; Jas 5:1-7), this reminder of the oppressors' mortality 
is a reminder that all trials are temporary and our loving Father remains in control (Mt 10:28-31; see 
also 1 Pet 5:10).  

The angelic orders to return to the land of Israel because those seeking the child's life were 
dead (2:19-21) explicitly recall Exodus 4:19-20. Jewish readers would have immediately 
recognized the allusion: like Moses, Jesus had outlived his persecutor and would lead his people to 
salvation (Mt 1:21; Acts 7:35). 

God again protects his purpose in history from human oppressors. Joseph was wise to avoid 
Judea and Archelaus (compare Prov 22:3; 27:12), as a dream confirmed. Archelaus shared all his 
father's negative qualities and quickly provoked the opposition of many of the people 

By God's Plan, They Settle in an Obscure Place (2:23) Jewish leaders who opposed Matthew's 
community undoubtedly reviled Jesus by wondering how a great Messiah could come from politically 
insignificant Nazareth (compare Jn 1:46) 

But while Nazareth was humanly insignificant, Matthew emphasizes that it was divinely significant. 
Jewish leaders may have been inclined to question, "Can any good thing come out of 
Nazareth?" (Jn 1:46 NASB), but Matthew turns their objection around by showing divine significance 
in the choice of Nazareth as Jesus' hometown. 

But whereas Matthew's less skillful readers would have to have satisfied themselves that the text 
was in their Bible somewhere, those skillful enough to recognize that no single text said this would 
also recognize Matthew's method; many might also know Hebrew. Thus other scholars appeal to the 
prophets' messianic title "the branch" (Is 4:2; Jer 23:5; 33:15; Zech 3:8; 6:12); Isaiah 11:1 uses the 
same term, which is more clearly messianic than "Nazirite." 

Sources: Intervarsity Press, Wikipedia, Josephus, Brittanica, Antiquities of the Jews, 
Biblegateway.com 



 
 

Matthew 
Chapter 3

vickieisaac
Cross-Out



Matthew 3 
Warnings of a Wilderness Prophet 

Just as God revealed his purposes in advance to his prophets in ancient Israel 
(Amos 3:7; compare Is 41:22-29; 42:9; 43:9, 19; 44:7-8, 24-26; 45:21; 46:10; 
48:6), God sent John the Baptist to prepare Israel for his climactic revelation in 
history. John was a wilderness prophet proclaiming impending judgment; for him 
repentance (Mt 3:2, 6, 8) was the only appropriate response to the coming 
kingdom (3:2), its fiery judgment (3:7, 10-12) and its final judge, who would prove 
to be more than a merely political Messiah (3:11-12).  

Given the widespread view in early Judaism that prophecy in the formal sense 
had ceased (Keener 1991b:77-91), John's appearance naturally drew crowds 
(3:5). (Modern proponents of the view that miraculous gifts have ceased have not 
been the first people in history surprised when God's sovereign activity 
challenges their presuppositions; see Judges 6:13; Deere 1993.) 

The warnings in this passage serve two functions for Matthew's persecuted 
readers: judgment against persecutors both vindicates the righteous they 
oppress and warns the righteous not to become wicked (Ezek 18:21-24). 
Matthew's tradition probably mentioned the "crowds" in general (compare Lk 3:7), 
but Matthew focuses in on a specific part of the crowds: Pharisees and 
Sadducees (Mt 3:7). Like a good pastor, Matthew thus applies the text to the 
needs of his own congregations: their Pharisaic opponents were spiritual 
Gentiles (3:6, 9). Yet later chapters in this Gospel warn Matthew's audience that 
they can also become like these Pharisees if they are not careful (24:48-51; 
compare Amos 5:18-20). 

John's Lifestyle Summons Us to Heed God's Call (3:1-4) 
John's location, garb and diet suggest a radical servant of God whose lifestyle 
challenges the values of our society even more than it did his own, and may 
demand the attention of modern Western society even more than his preaching 
does. 

First, John's location suggests that the biblical prophets' promise of a new 
exodus was about to take place in Jesus. So significant is the wilderness (3:1) to 
John's mission that all four Gospels justify it from Scripture (3:3; Mk 1:3; Lk 3:4; 
Jn 1:23; Is 40:3): Israel's prophets had predicted a new exodus in the wilderness 
(Hos 2:14-15; Is 40:3). Thus Jewish people in John's day acknowledged the 
wilderness as the appropriate place for prophets and messiahs (Mt 24:26; Acts 
21:38; Jos. Ant. 20.189; War 2.259, 261-62). 
Further and no less important to John's mission, the wilderness was a natural 
place for fugitives from a hostile society (as in Heb 11:38; Rev 12:6; Ps. Sol. 
17:17), including prophets like Elijah (1 Kings 17:2-6; 2 Kings 6:1-2). John could 
safely draw crowds (Mt 3:5) there as he could nowhere else (compare Jos. Ant. 



18.118), and it provided him the best accommodations for public baptisms not 
sanctioned by establishment leaders (see Jos. Ant. 18.117). Thus John's location 
symbolizes both the coming of a new exodus, the final time of salvation, and the 
price a true prophet of God must be willing to pay for his or her call: exclusion 
from all that society values-its comforts, status symbols and even basic 
necessities (compare 1 Kings 13:8-9, 22; 20:37; Is 20:2; Jer 15:15-18; 16:1-9; 1 
Cor 4:8-13). 
Although true prophets could function within society under godly governments 
(as in 2 Sam 12:1-25; 24:11-12), in evil times it was mainly corrupt prophets who 
remained in royal courts (1 Kings 22:6-28; compare Mt 11:8) as God's true 
messengers were forced into exile (1 Kings 17:3; 18:13).  

Most Jewish people in the first century practiced their religion seriously; but the 
religious establishment could not accommodate a prophet like John whose 
lifestyle dramatically challenged the status quo. A prophet with a message and 
values like John's might not feel very welcome in many contemporary Western 
churches either. (Imagine, for example, a prophet overturning our Communion 
table, demanding how we can claim to partake of Christ's body while attending a 
racially segregated church or ignoring the needs of the poor. In most churches 
we would throw him out on his ear.) 

John's garment (Mt 3:4) in general resembled the typical garb of the poor, as 
would befit a wilderness prophet cut off from all society's comforts. But more 
important, his clothing specifically evokes that of the Israelite prophet Elijah (2 
Kings 1:8 LXX). Malachi had promised Elijah's return in the end time (Mal 4:5-6), 
a promise that subsequent Jewish tradition developed (for example, Sirach 
48:10; compare 4 Ezra 6:26; t. `Eduyyot 3:4). Although Matthew did not regard 
John as Elijah literally (17:3; compare Lk 1:17), he believed that John had fulfilled 
the prophecy of Elijah's mission (Mt 11:14-15; 17:11-13). 

John's Elijah-like garb thus tells Matthew's readers two things: first, their Lord 
arrived exactly on schedule, following the promised end-time prophet; and 
second, John's harsh mission required him to be a wilderness prophet like Elijah. 
Following God's call in our lives may demand intense sacrifice. 
John's diet also sends a message to complacent Christians. Disgusted though 
we might be today by a diet of bugs with natural sweetener, some other poor 
people in antiquity also ate locusts (3:4), and honey was the usual sweetener in 
the Palestinian diet, regularly available even to the poor. But locusts sweetened 
with honey constituted John's entire diet. First-century readers would have 
placed him in the category of a highly committed holy man: the pietists who lived 
in the wilderness and dressed simply normally ate only the kinds of food that 
grew by themselves (2 Macc 5:27; Jos. Life 11).  

Matthew is telling us that John lived simply, with only the barest forms of 
necessary sustenance. Although God calls only some disciples to such a lifestyle 



(Mt 11:18-19), this lifestyle challenges all of us to adjust our own values. Others' 
needs must come before our luxuries (Lk 3:11; 12:33; 14:33), and proclaiming 
the kingdom is worth any cost (Mt 8:20; 10:9-19). 

For that matter, John's lifestyle, like that of St. Anthony, St. Francis, John Wesley 
or Mother Teresa, may challenge affluent Western Christianity even more deeply 
than John's message does. John's lifestyle declares that he lived fully for the will 
of God, not valuing possessions, comfort or status. Blinded by our society's 
values, we too often preach a Christianity that merely "meets our needs" rather 
than one that calls us to sacrifice our highest desires for the kingdom. Too many 
Western Christians live a religion that costs nothing, treats the kingdom cheaply 
and therefore does not demand saving faith. Saving faith includes believing 
God's grace so sincerely that we live as if his message is true and stake our lives 
on it. May we have the courage to trust God as John did, to stake everything on 
the kingdom (13:46) and to relinquish our own popularity, when necessary, by 
summoning others to stake everything on the kingdom as well. 

Sources: Intervarsity Press, Wikipedia, Josephus, Brittanica, Antiquities of the 
Jews, Biblegateway.com 
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Sermon on the Mount 
Class 6 
Mercy 

“Blessed are the merciful, for they shall receive mercy.” 

 The Sermon on the Mount is such an incredible message.  It challenges us to the very core of our 
being.  It is not about externals, not about what we are doing, but about who we are when we must kneel 
before our Creator and give an account of how we are living our life before Him.  The Lord always goes 
straight to our hearts and the attitudes that dwell there.  
 The order in which the Beatitudes are listed is no accident.  Each Beatitude lays a foundation and 
prepares the way for the next Beatitude, and in following this example, we should deal with our heart in a 
likewise manner.  “Blessed are the poor in spirit” is first, telling us that we must recognize our abject 
poverty without God and our desperate need for Him.  “Blessed are those who mourn” – once recognizing 
our great poverty, we mourn for our sinful condition.  “Blessed are the meek” – we are humble, teachable, 
not proud because we have realized our sinful condition and come to Christ as those in desperate need.  
How can we, in our desperation, treat anyone with disdain when we are such great sinners ourselves?  
“Blessed are those who hunger and thirst for righteousness” – realizing we have nothing in ourselves, our 
righteousness is as filthy rags, we hunger and thirst for the righteousness of Christ.  We have nothing 
without Him and so we seek Him as if we are dying of thirst and starving to death.  It is a progression of the 
heart, may the Lord grant us mercy and grace to take each step in our hearts. 

“Have mercy on me, O God, have mercy on me, for in You my soul takes refuge.” 
        Ps. 57:1 

 Next is “Blessed are the merciful, for they will be shown mercy.”   What is mercy?  Many of us 
have the idea that mercy is a feeling, sympathy pains if you will, for those who are in need around us.  
When we look to the Supreme example of the Beatitudes, Jesus, we know that Jesus felt far more than mere 
sympathy pains for the sinful, pathetic condition of man.  God saw our hopeless state and loved us enough 
to send His only Son.  Jesus, the Son of God, was born in a stable.  Scripture tells us that He endured every 
temptation, that He learned obedience through the things that He suffered, and then finally, he was mocked, 
whipped, spit upon, and hung upon a Cross for us.  That is mercy!  In His great mercy, He was willing to do 
whatever it took to save us.  This mercy is the incredible gift of God.  
 Are there other examples of mercy in Scripture?  Look at the Good Samaritan.  He could have just 
felt sorry for the dying man in the roadside.  After all, the man who was dying was Jewish, and Jews hated 
Samaritans.  It would have been easy to justify feeling pity and then going on.  Mercy – seeing a need and 
being willing to meet it.  The Samaritan bound the man’s wounds, he took him to an inn and paid his bills, 
and then said he would return again to settle any future debt!  This was not a man looking for the easy way 
out, just doing what he could to soothe his conscience.  This is the picture of a man compelled by mercy to 
minister healing regardless of personal cost to himself. 
 We’ve described mercy –let’s define it.  The Hebrew word for mercy is “chesedh”.  It is a difficult 
word to translate, but the picture is this: it is the ability of a person to get inside another’s skin and feel 
what he is feeling, to see life from their eyes, to think how they think, and to feel how they feel.  It is so 
much more than an emotion, it is to suffer with someone, and then after experiencing their suffering, to 
know and then do whatever is possible to alleviate it. 
 Jesus truly is the example of mercy, God Himself coming as a man: 

“For we do not have a high priest who is unable to sympathize with our weaknesses, but we have one 
who has been tempted in every way, just as we are-yet without sin.  Let us then approach the throne of 
grace with confidence, so that we may receive mercy and find grace to help us in our time of need.” 
        Hebrews 4:15-16 

 What kind of mercy have we been called to?  The mercy that goes beyond feeling to action.  We, 
recognizing our own sinful condition and desperate need for God’s mercy, respond in love to those around 
us who are also in need.  It is never condescension, never out of our own goodness, but always in love from 
one sinner to another.  Would it have been enough if God had only felt pity on our sinful condition?  Would 



it have been enough if Jesus came to earth and merely felt sorry for us?  If we are called to follow Christ, 
we must follow His example of mercy and be willing to lay our lives down for those who are hurting 
around us.  As Dietrich Bonhoeffer put it, “Blessed are the merciful for they have the Merciful for their 
Lord.” 

 The second part of the Beatitude is this, “…for they shall receive mercy.”  How often have we 
lightly skimmed over this part and assumed its meaning?  Is Jesus saying that it is because of our mercy 
that we receive mercy?  Is He saying that being merciful is a condition for forgiveness?  Be careful in your 
answer and think hard.  What is Christ saying?  And what does He mean in other similar texts?  Think of 
the Lord’s Prayer, “forgive us our trespasses as we forgive those who trespass against us . . .” And Matthew 
chapter eighteen tells the story of the unmerciful servant who had all his debts forgiven and then directly 
went out and had a fellow thrown into jail for the debt he owed him.  Jesus said at the end of that parable, 
“This is how my Heavenly Father will treat each of you unless you forgive your brother from your heart.”  ( 
Mt. 18:35)  
 So!  Is mercy a condition for forgiveness?  And are we only forgiven to the extent that we forgive?  
These are hard questions, but we have to go back to the basics to answer them.  What is our forgiveness 
based upon?  The undeserved, unmerited mercy of God.  Can we ever be good enough to earn God’s 
forgiveness?  No – it is a gift of grace given to us even though we do not deserve it.  The only condition our 
forgiveness is based upon is our recognition of our complete sinfulness, our inability to do anything about 
it, and then our sincere, humble repentance from sin.  Repentance is the condition forgiveness is based 
upon. 

So what is Jesus saying?  As I stated earlier, the Lord goes right to our heart attitudes, He doesn’t 
waste time with externals. Jesus said, 

“If you had known what these words mean, ‘I desire mercy, not sacrifice, you would not have 
condemned the innocent.”       Matt. 12:7 

Remember the progression in the Beatitudes?  We, recognizing our completely sinful and hopeless 
condition, fall on our face in humility and beseech God for His mercy.  If we truly have recognized who we 
are, then how in the world could we not show mercy to others?  Truly, forgiveness and mercy towards 
others is proof that we have indeed repented, accepted Christ’s forgiveness and are hungering and thirsting 
after His righteousness.  Because we understand our plight, we are compelled to reach out to those around 
us.  Lack of mercy and harbored unforgiveness towards our fellow man shows us that we truly do not 
understand our miserable condition apart from God’s love and grace.  Jesus is going to the very heart of our 
relationship with Him!  If we will not forgive, we do not truly understand His forgiveness and our great 
need of it!  If we will not extend mercy, we have not grasped God’s love and allowed it to penetrate the 
very fiber of our being.  Mercy is shown to those who are merciful because they have indeed repented and 
are walking in God’s great forgiveness and mercy!  

How do we acquire mercy?  It is a gift of God given to those who hunger and thirst after 
righteousness.  It is given to those who understand how desperately they need Jesus every day, and so they 
seek Him with their whole heart.  They spend time communing with Him through repentance, prayer, 
Communion, the Word – any and all means possible to draw closer to their Heavenly Father.  Mercy is 
granted to us by our Merciful Heavenly Father.  

“But when the kindness and love of God our Savior appeared, he saved us, not because of 
righteous things we had done, but because of his mercy.  He saved us through the washing of rebirth 
and renewal by the Holy Spirit, whom he poured out on us generously through Jesus Christ our Savior, 
so that, having been justified by his grace, we might become heirs having the hope of eternal life.” 

       Titus 3:4-7
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Sermon on the Mount 
Matthew 5:7 
More on Hungering and Thirsting after Righteousness 

“Blessed are those who hunger and thirst after righteousness, for they will 
be filled.”       Matthew 5:7 

 You are probably asking, “Why another class on this same Beatitude?”  Good 
question.  It is because this particular Beatitude contains the heart of the Gospel, the heart 
of the other Beatitudes, and tells us where our hearts should be.  It is critical to the 
disciple of Christ that he clearly understands what it is to hunger and thirst, and exactly 
what it is he is hungering and thirsting after.  The foundational principles of our salvation 
are contained in this Beatitude as well, as we come to understand the righteousness that 
we should be desiring with all our heart.  
  

From the last class you will remember defining “hunger and thirst”.  As we 
looked at these terms, it became clear that to hunger and thirst was to recognize a 
tremendous need in ourselves that must be met, a need so great that if it went unfulfilled 
we would surely starve to death spiritually.  If we are passive, if we do nothing about 
being hungry and thirsty, we will never eat or drink.  The truly hungry or thirsty person 
does something about his need, he pursues it until he eats and drinks.  And so it is with 
the person who is hungering and thirsting for righteousness, he will relentlessly pursue 
righteousness because he will die if he does not. 
  

Righteousness, or right standing with God, is what we are hungering and thirsting 
for.  How do we get it? 
  
“This righteousness from God comes through faith in Jesus Christ to all who believe.  
There is no difference, for all have sinned and fall short of the glory of God, and are 
freely justified by his grace through the redemption that came by Christ Jesus.” 
        Rom. 3:22-24 

“Therefore, since we have been justified through faith, we have peace with God 
through our Lord Jesus Christ, through whom we have gained access by faith into this 
grace in which we now stand.  And we rejoice in the hope of the glory of God.” 
        Rom. 5:1,2  

As we discussed last week, we know that this righteousness is not something we 
can achieve or earn.  God cannot commune with sin, and so in order to fellowship with 
us, He requires that we stand before Him sinless.   If God had not made provision for our 
sin, none of us would ever stand in His presence.  Righteousness is a gift of God, given 



through forgiveness of our sin and the indwelling of the Holy Spirit in our lives.  We are 
given the righteousness of Christ in place of our own filthy rags.  We are not capable of 
erasing our own sin or of mandating God to dwell inside of us. Salvation and forgiveness 
are the free gifts of God, gifts we will never earn or deserve, but given in His great mercy 
and love to His children.  
  
It sounds too easy; that all is required is belief in Christ as Savior; that we simply pray a 
prayer and it is all done for us by God.  Yes, it is a free gift, freely given; it can never be 
earned or deserved.  The question is to whom is this gift given?  Scripture says to those 
who believe.  What is it necessary to believe in order to receive righteousness or right 
standing with God? We must believe that we are indeed sinners in need of salvation.  We 
must recognize in humility our desperate state and our complete inability to achieve 
righteousness on our own. Forgiveness and the righteousness of Christ are given to those 
who, in recognition of their wretched state, are desperate to repent from sin, to return to 
right relationship with their Heavenly Father. 

 “The Christian is the one who admits that the statements and demands of the 
gospel are impossible, but thanks God that the gospel does the impossible for us and 
gives us salvation as a free gift. ‘Blessed are they’, therefore, ‘which do hunger and 
thirst after righteousness: for they shall be filled.’  They can do nothing, but as they 
hunger and thirst for it, they are filled by it.”      1

 God’s gift of Christ’s righteousness is freely given to those who would seek it as a 
starving person seeks food.  That brings us to the personal question, “Am I seeking this as 
if I’m starving?  How do I know if I truly am hungering and thirsting for the 
righteousness of Christ?” 

 You have to ask yourself the hard questions.  What really is most important to 
you?  How do you determine the answer to this question?  I believe there are a few tests 
that we can give ourselves to determine if we are where we should be in hungering and 
thirsting after righteousness. 

 The first is the test of priorities.  When something is really important, or we enjoy 
doing something a lot, do we make time for it?  How do we spend our time?  If we are 
consumed by this hunger and thirst for righteousness, the pursuit of it will consume our 
time.  If something is important, we make time for it. Disciplining ourselves in our use of 
time is critical if we will pursue righteousness. 

 The second test is so practical.   If we are hungering and thirsting after 
righteousness, then the antithesis should also be true – we should be abhorring sin in all 

 Studies in the Sermon on the Mount, D. Martyn Lloyd-Jones 1



its various forms.  How tough are we on ourselves?  How close to the edge do we allow 
ourselves to go?  Either we are desiring to be filled with God’s presence or we are 
deciding to be filled with ourselves and what we want.  The person who is truly 
hungering and thirsting will reject anything that will distract them from their pursuit.   

Back into the context of hunger and thirst – it is also possible to dull our appetite!  
Think about the idea of eating junk food when what we need is real sustenance.  Junk 
food is not evil, but it does not nourish the body. We need to challenge what we are 
feeding ourselves - even those things that are not necessarily sinful, but are distractions 
none the less.  Television is not inherently evil, but perhaps the content of the program is.  
And further, perhaps there’s really nothing wrong with the program, but too much 
television can be distracting because it’s doing nothing to further your pursuit.   Don’t 
allow yourself to be filled by those things that will not nourish or strengthen your soul. 

Another test of whether we are hungering and thirsting is this: because we know 
we can not give this righteousness to ourselves, we should also know that we need to sit 
at the feet of Jesus and ask Him for it!  “You have not because you ask not.”  Allow time 
for His Holy Spirit to work the character of Christ into you.  If we desire to commune 
with God, prayer is the means.   Prayer is not often convenient; it requires discipline on 
our part.  There are many times of prayer when we don’t feel anything, we are praying 
because we must, because we are desperate for Christ.  This is learning the discipline of 
prayer, and as you push forward you will be rewarded with the fellowship of God 
Himself.   
 The next test: do we long to know more of God?  Where do we find the 
information?  

“In the beginning was the Word, and the Word was with God, and the Word was God.  
He was with God in the beginning.”     John 1:1,2 

If the Word of God is truly God revealed to us, why are we not devouring it to 
learn more of Him?   How much time are we studying God’s Word?  As we read God’s 
Word, He reveals Himself to us.  This is what we should be hungering and thirsting for – 
more of Christ!  It is also helpful to study books that help reveal and explain God’s Word 
to us.  We should read the writings and biographies of the saints who have gone before us 
that were truly hungering and thirsting after righteousness.  These godly men and 
women’s lives set an example and challenge us to press forward in our pursuit of 
righteousness. 

“For the word of God is living and active. Sharper than any double-edged 
sword, it penetrates even to dividing soul and spirit, joints and marrow; it judges the 
thoughts and attitudes of the heart.”      Hebr. 4:11,12    



Let us honestly ask ourselves the hard questions.  Do I hunger and thirst after 
righteousness?  Is there anything in my life that is more important than this quest?  If so, 
what am I going to do about it?  Is the desire to know Christ what consumes me, or have I 
allowed myself to be consumed with the cares and pleasures of this world?  And the last 
question – is there anything other than Christ worth living and dying for?  If there is 
nothing else, and Christ is truly our heart’s desire, then let us seek Him with our whole 
heart, holding nothing back. 

“I want to know Christ in the power of His resurrection and the fellowship of 
sharing in His sufferings, becoming like Him in His death, and so, somehow to attain 
to the resurrection from the dead.”     Phil. 3:10  

Sources: Intervarsity Press, Wikipedia, Josephus, Brittanica, Antiquities of the 
Jews, Biblegateway.com 
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Matthew 5:8  -  The Pure in Heart 

Greek Keywords: 
Pure – Gr.: katharos – clean, unsoiled, unalloyed, free from pollution or guilt of sin  
Pure in heart refers to the condition of the heart  (the center of man’s troubles) – an unmixed desire 
for God and His holiness, not double-minded 
Heart – Gr.: cardia – the seat and center of human life  
Heart – in Scripture represents center of being – mind, will, personality – Christ was concerned about 
internals not externals. 
See – Gr.: optanomai – to see or perceive with the eyes implying not only what one sees but the 
actual perception of what one see’s 

The center of life has been made pure by Jesus. 

A good dictionary will define pure as "conforming absolutely to a standard of quality; faultless." When 
a thing is pure, it is unmixed, unalloyed, unadulterated, uncontaminated or undefiled by anything 
foreign to itself. Depending upon the context, it can take on such senses as clear, entire, true, perfect, 
sterling, chaste, virginal, immaculate, spotless, untainted, good, moral, impeccable, honorable, 
principled, ethical, guiltless, flawless, sincere and many more.   Without hypocrisy, single minded 

We live in two worlds… 

Purity Through Ritual 

In much of the Old Testament, purity by means of various rituals is generally presented as an adjunct 
of the sacrificial system. By this means holiness was established and protected within the Israelite 
communities. In His inspired Word, God Himself makes the distinctions between what is pure and 
impure. However, in the Psalms and the Prophets, as time advances toward the arrival of Jesus 
Christ, the standards for purity before God shift from merely ceremonial actions to moral conduct. 
Ceremonial purity gradually became seen as symbolic rather than genuine purity. By about 1000 BC, 
David understood this. He writes in Psalm 51:16-17: "For You do not desire sacrifice, or else I would 
give it; You do not delight in burnt offering. The sacrifices of God are a broken spirit, a broken and a 
contrite heart—these, O God, You will not despise." 

This does not mean the various washings to attain a ritual purity were useless either to the ancient 
Israelites or to us under the New Covenant. Purity is closely associated with God's election of His 
people, for by His grace He confers purity to them. However, the various washings teach that life, 
unless religiously maintained, is ever gravitating, ever slipping, toward impurity. Vigilance is the 
watchword regarding defilement. 

The rituals teach that purity is achieved and maintained by effort and attention. Like dust and dirty 
dishes, uncleanness requires regular action and maintenance. Familiarity with the laws of 
uncleanness shows that defilement is readily communicable in a way that holiness is not. 
Uncleanness is so easily communicated that one can become unclean by unintentionally coming in 
contact with a corpse or a person with an infectious disease. 
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More Than Removing Dirt 

Washing's sacramental meaning and use extend far beyond merely removing physical uncleanness. 
Israel's preparations for meeting God at Mount (Psalm 51:2, 7, 10). 
Isaiah 4:3-4 describes a similar washing that God performs: 
And it shall come to pass that he who is left in Zion and he who remains in Jerusalem will be called 
holy—everyone who is recorded among the living in Jerusalem. When the Lord has washed away the 
filth of the daughters of Zion, and purged the blood of Jerusalem from her midst, by the spirit of 
judgment and by the spirit of burning. 

Conversely, other verses reveal that we also have a responsibility to fulfill in this spiritual washing: 
"Wash yourselves, make yourselves clean; put away the evil of your doings from before My 
eyes" (Isaiah 1:16). "O Jerusalem, wash your heart from wickedness, that you may be saved. How 
long shall your evil thoughts lodge within you?" (Jeremiah 4:14). 

One of Israel's great tragedies was that so few perceived the spiritual intent beyond the external 
washings. To them, the external symbol was the reality, permitting them to conceive all kinds of evil in 
their hearts and do them, then perform a physical cleansing and think themselves free and clear of 
sin. Jesus confronts this on a number of occasions, specifically in Matthew 15 and Mark 7, but 
nowhere does He more directly condemn their failure in this matter than in Matthew 23:25-28: 

“Woe to you, scribes and Pharisees, hypocrites! For you cleanse the outside of the cup and dish, but 
inside they are full of extortion and self-indulgence. Blind Pharisees, first cleanse the inside of the cup 
and dish, that the outside of them may be clean also. Woe to you, scribes and Pharisees, hypocrites! 
For you are like whitewashed tombs which indeed appear beautiful outwardly, but inside are full of 
dead men's bones and all uncleanness. Even so you also outwardly appear righteous to men, but 
inside you are full of hypocrisy and lawlessness.” 

Even Pontius Pilate tried to assuage his conscience by practicing the common, empty ritual of 
washing his hands to be "free" of condemning Jesus, an innocent man, to His death (Matthew 27:24). 
This act may have meant something to him and others near enough to know what he was doing, but 
in reality he was still guilty of failing to do his duty as judge, that is, free a man he knew to be 
innocent. 

Another series of verses containing a vivid word picture of the spiritual ineffectiveness of the external 
washings is II Peter 2:20-22: 

For if, after they have escaped the pollutions of the world through the knowledge of the Lord and 
Savior Jesus Christ, they are again entangled in them and overcome, the latter end is worse for them 
than the beginning. For it would have been better for them not to have known the way of 
righteousness, than having known it, to turn from the holy commandment delivered to them. But it has 
happened to them according to the true proverb: "A dog returns to his own vomit," and "a sow, having 
washed, to her wallowing in the mire." 
No matter how clean we are on the outside, if the inside, the nature, the heart, remains unchanged, or 
if we resort again to habitual sin, we will return to what we came from and once more be filthy both 
inside and out. 

Jesus and the Initial Cleansing 
Hebrews 10:1, 3 confirms that the Old Covenant ceremonies taught routines of symbolical importance 
but could not perform the purifying functions they pointed to: 
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For the law, having a shadow of the good things to come, and not the very image of the things, can 
never with these same sacrifices, which they offer continually year by year, make those who 
approach perfect. . . . But in those sacrifices there is a reminder of sins every year. 

The end of the Old Covenant sacramental washings to achieve purity arrived with the work of Jesus 
Christ. Notice John 1:29: "The next day John saw Jesus coming toward him, and said, ‘Behold! The 
Lamb of God who takes away the sin of the world!'" Throughout the Bible, some form of sin, 
mentioned or not, is the cause of defilement either directly or indirectly. It can affect either or both the 
interior and exterior of a person. Without the removal of sin, defilement will always be present. So its 
removal from the human heart and environment is the solution to the problem of being and remaining 
free from its pollutions. 

I John 1:7 specifically declares, "But if we walk in the light as He is in the light, we have fellowship 
with one another, and the blood of Jesus Christ His Son cleanses us from all sin." Here, Jesus' blood 
shed during His crucifixion is symbolically presented as the active agent of cleansing. 
Hebrews 9:11-14 and 10:4 draw the picture more clearly: 
But Christ came as High Priest of the good things to come, with the greater and more perfect 
tabernacle not made with hands, that is, not of this creation. Not with the blood of goats and calves, 
but with His own blood He entered the Most Holy Place once for all, having obtained eternal 
redemption. For if the blood of bulls and goats and the ashes of a heifer, sprinkling the unclean, 
sanctifies for the purifying of the flesh, how much more shall the blood of Christ, who through the 
eternal Spirit offered Himself without spot to God, purge your conscience from dead works to serve 
the living God? . . . For it is not possible that the blood of bulls and goats could take away sins. 
Jesus, Sanctification and Cleansing 

It is tempting for the careless to consider the purification process complete with the initial cleansing 
that comes through God's grace and faith in Christ's sacrifice. But the New Testament provides 
considerable evidence that God's purification process is at that point far from finished—in fact, it has 
only begun!At this stage in the fulfillment of God's purpose in a convert's life, purity becomes 
associated with sanctification, also called holiness and going on to perfection. These terms basically 
refer to the same thing. After baptism and receipt of God's Spirit, human nature remains, and with it 
the seeds of continued defilement. Remember, the Bible shows that defilement comes easily. The 
convert's human nature stands ready to do its evil work. And it does! Its daily stains must be removed; 
we must overcome it and root it out as we go on to perfection. 
How Often Should We Wash? 

The Bible furnishes a multitude of scriptures about how the work of Jesus Christ as High Priest, the 
Holy Spirit and the Word of God play a part in bringing us to purity of heart. Some of these verses 
reveal daily cleansing, others once a year, and others only once a lifetime. But all are important to the 
process. We probably wash some part of our body every day. As spiritual cleansing is certainly no 
less important, we should be doing it every day as well. 

The Holy Spirit, Truth and God's Word 
Besides Christ's work as High Priest, the Bible also refers to the Holy Spirit, truth and the Word of 
God as sources or means of cleansing. Notice in the following scriptures how these resources 
support this ongoing process: 
◆ Titus 3:5-6: ". . . not by works of righteousness which we have done, but according to His mercy He 
saved us, through the washing of regeneration and renewing of the Holy Spirit, which He poured out 
on us abundantly through Jesus Christ our Lord." 
◆ John 16:13: "However, when it, the Spirit of truth, has come, it will guide you into all truth; for it will 
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not speak on its own authority, but what ever it hears it will speak; and it will tell you things to come." 
◆ John 17:17: "Sanctify them by Your truth. Your word is truth." 
◆ John 15:3: "You are already clean because of the word which I have spoken to you." 

All these elements are parts of God's creative efforts working together to bring about transformation 
of the sons of God into His image. Many verses speak of "renewing" along with transformation. 
Renewing suggests a fresh, clean start on the path of life after a period of filth and defilement. Paul 
speaks of both in Romans 12:2: "And do not be conformed to this world, but be transformed by the 
renewing of your mind, that you may prove what is that good and acceptable and perfect will of God." 
He mentions it again in a similar context in Ephesians 4:22-24: ". . . that you put off, concerning your 
former conduct, the old man which grows corrupt according to the deceitful lusts, and be renewed in 
the spirit of your mind, and that you put on the new man which was created according to God, in true 
righteousness and holiness." Again, in II Corinthians 4:16, he shows renewing, getting a fresh start, to 
be a daily responsibility of this way of life: "Therefore we do not lose heart. Even though our outward 
man is perishing, yet the inward man is being renewed day by day." 
Finally, in I John 3:1-3, God makes sure we understand that each person plays a major role in 
keeping himself pure: 

Behold what manner of love the Father has bestowed on us, that we should be called children of 
God! Therefore the world does not know us, because it did not know Him. Beloved, now we are 
children of God; and it has not yet been revealed what we shall be, but we know that when He is 
revealed, we shall be like Him, for we shall see Him as He is. And everyone who has this hope in Him 
purifies himself, just as He is pure. 

Purity of Heart 

With that background, we are ready to look more directly at this beatitude, understanding how greatly 
God desires purity in all we think, say and do. The heart is central to this because in the Bible the 
heart stands for the seat, source, reservoir and instigator of our thoughts, attitudes, desires, character 
and motivation. It is synonymous with our modern use of "mind," since the mind is where we hold 
knowledge, attitudes, motivations, affections, desires, likes and dislikes. 
Jesus says in Matthew 5:8, "Blessed are the pure in heart, for they shall see God." Obviously, the 
quality of the heart is the issue in this beatitude. Proverbs 4:23 reads, "Keep your heart with all 
diligence, for out of it spring the issues of life." Our Father directly addresses the book of Proverbs to 
His sons (Proverbs 1:7). It assumes our hearts have been purified by His initial cleansing, that we 
have received His Spirit and are in the process of sanctification and going on to perfection. Ezekiel 
explains this process: 

Then I will sprinkle clean water on you, and you shall be clean; I will cleanse you from all your 
filthiness and from all your idols. I will give you a new heart and put a new spirit within you; I will take 
the heart of stone out of your flesh and give you a heart of flesh. I will put My Spirit within you and 
cause you to walk in My statutes, and you will keep My judgments and do them. (Ezekiel 36:25-27) 
This does not all take place in an instant. It is a process, and as we have all discovered from 
Scripture and own experience since baptism, human nature is still very much alive within us (Romans 
7:13-25). Paul confirms this in Galatians 5:17, "For the flesh lusts against the Spirit, and the Spirit 
against the flesh; and these are contrary to one another, so that you cannot do the things that you 
wish." 
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Human nature, the law of sin within us, is always seeking to pull us again into the defilement of sin, 
seeking to destroy our hope of sharing life with the holy God. That is why God counsels us in 
Proverbs 4:23 to keep—that is, guard, preserve, and maintain—our heart. It is very easy to become 
defiled by lapsing back to old habits. In stark reality, Romans 8:7 and Jeremiah 17:9 show why: 
"Because the carnal mind is enmity against God; for it is not subject to the law of God, nor indeed can 
be." "The heart is deceitful above all things, and desperately wicked; who can know it?" The normal 
human mind deceitfully convinces each person that they are good and love God, men and law. But 
the reality is just the opposite: It is at war with God and men, and hates God's holy, righteous and 
spiritual law. It loves itself and its desires far more than anything else. It is this deceitful, self-centered 
enmity that exerts constant influence, pulling us into the defilement of sin. 
Jesus preaches on this in Matthew 15:16-20: 

So Jesus said, "Are you also still without understanding? Do you not yet understand that whatever 
enters the mouth goes into the stomach and is eliminated? But those things which proceed out of the 
mouth come from the heart, and they defile a man. For out of the heart proceed evil thoughts, 
murders, adulteries, fornications, thefts, false witness, blasphemies. These are the things which defile 
a man, but to eat with unwashed hands does not defile a man." 
It is sin that defiles holiness. In terms of character, of being in the image of God, sin defiles, pollutes, 
contaminates or blurs the reflection of God in us. "If we say we have no sin, we deceive ourselves, 
and the truth is not in us" (I John 1:8). 

A Work in Progress 

Purity of heart is a work in progress in which both God and man share responsibility. Many scriptures 
show that God will cleanse by pardoning sin. But our responsibility in cleansing is very important and 
frequently mentioned along with what we must do to be cleansed. Notice how clearly James shows 
purifying is our responsibility: "Draw near to God and He will draw near to you. Cleanse your hands, 
you sinners; and purify your hearts, you double-minded" (James 4:8). 
How is this purifying done? I Peter 1:22 makes a summary statement: "Since you have purified your 
souls in obeying the truth through the Spirit in sincere love of the brethren, love one another fervently 
with a pure heart." Obedience to the truth through the Spirit purifies our character by inculcating right 
habits within it. 

After commanding us to clean ourselves up, Isaiah adds, "Put away the evil of your doings from 
before My eyes. Cease to do evil, learn to do good; seek justice, rebuke the oppressor; defend the 
fatherless, plead for the widow" (Isaiah 1:16-17). Likewise, after admonishing us to guard our heart, 
our Father says: 

Put away from you a deceitful mouth, and put perverse lips far from you. Let your eyes look straight 
ahead, and your eyelids look right before you. Ponder the path of your feet, and let all your ways be 
established. Do not turn to the right or the left; remove your foot from evil. (Proverbs 4:24-27) 

To meet these qualifications requires "truth in the inward parts" (Psalm 51:6). A deceitful heart will 
never meet the standards because it does not operate from a foundation of godly integrity. David says 
in verse 5 that, humanly, he was shaped in iniquity. God, with our cooperation through faith, is 
ultimately the Creator of a pure heart in us, but it is a protracted process achieved by imparting a holy 
nature by His Spirit. This unites us with a holy Christ, with whom we fellowship, washing us in the 
blood of the Lamb so that with His aid we can mortify the flesh and live toward God, giving Him first 
priority in everything. 
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We will never be pure as God is pure in this life. Our purity is at best only in part. We are partly 
purified from our former darkness; our will is partly purified from its rebellion; our desires are partly 
purified from desires, avarice and pride. But the work of cleansing has begun, and God is faithful to 
finish what He starts (Phil. 1:6). 

Interestingly, when Peter refers to God's calling of Gentiles in Acts 15:9, he says God "made no 
distinction between us and them, purifying their hearts by faith." He uses "purifying" in the sense of a 
continuous experience. In Titus 3:5, Paul also uses "renewing of the Holy Spirit" in the same ongoing 
sense. We must see purity of heart in this sense because as James 3:2, 8 states, "For we all stumble 
in many things. If anyone does not stumble in word, he is a perfect man, able also to bridle the whole 
body. . . . But no man can tame the tongue. It is an unruly evil, full of deadly poison." By daily denying 
the self, sincerely confessing and wholehearted obedience, we work toward purity. 

However, it is not enough to be pure in words and outward conduct. Purity of desires, motives and 
intents should characterize the child of God. We need to examine ourselves, searching diligently 
whether we have freed ourselves from the dominion of hypocrisy. Are our affections set on things 
above? Has the fear of the Lord grown strong enough that we love what He loves and hate what He 
hates? Are we conscious of and do we deeply grieve over the filth we yet find within ourselves? Are 
we conscious of our foul thoughts, vile imaginations, evil desires? Do we mourn over our pride? 
Perhaps the heaviest burden of a pure heart is seeing the ocean of unclean things still in him, casting 
its filth into his life and fouling what he does. 

Do We See God? This beatitude, like all the others, has both a present and future fulfillment. Paul 
says in I Corinthians 13:12, "For now we see in a mirror, dimly, but then face to face. Now I know in 
part, but then I shall know just as I also am known." To "see" God is to be brought close to Him. In this 
instance the sense is that what we are far from cannot be clearly distinguished. That, as sinners, we 
are far from God is proclaimed in Isaiah 59:2: "But your iniquities have separated you from your God; 
and your sins have hidden His face from you so that He will not hear." Thus James 4:8 admonishes 
us, "Draw near to God and He will draw near to you." 
The pure in heart are those who with all their being seek to remain free of every form of the 
defilement of sin. The fruit of this is the blessing of spiritual discernment. With spiritual understanding, 
they have clear views of God's character, will and attributes. A pure heart is synonymous with what 
Jesus calls a "single" (KJV) or "clear" (NKJV margin) eye in Matt. 6:22. When a person has this mind, 
the whole body is full of light. Where there is light, one can see clearly. 
The sense of this beatitude's promise to see God carries over into the Kingdom of God. In one sense, 
all will see God, as Rev. 1:7 prophesies: "Behold, He is coming with clouds, and every eye will see 
Him, even they also who pierced Him. And all the tribes of earth will mourn because of Him." They will 
see Him as Judge. 

Jesus' promise, though, is stated as a blessing, a favor. Rev. 22:4 says of those who will be born into 
God's Kingdom, "They shall see His face, and His name shall be on their foreheads." I John 3:2 
reads, "We shall be like Him, for we shall see Him as He is." To see someone's face is to be so near 
as to be in his presence. In this case, the term indicated the highest of honors: to stand in the 
presence of the King of kings. Certainly David understood the greatness of this: "As for me, I will see 
Your face in righteousness; I shall be satisfied when I awake in Your likeness" (Ps. 17:15). 

As we have seen, God places great value on being clean, especially in terms of purity of heart. Also, 
we can easily become defiled, whereas remaining clean requires constant vigilance, a determined 
discipline and a clear vision of what lies before us to serve as a prod to keep us on track. Since it is 
sin that defiles, this beatitude demands from us the most exacting self-examination. Are our work and 
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service done from selfless motives or from a desire for self-display? Is our church-going a sincere 
attempt to meet God or merely fulfilling a respectable habit? Are our prayers and Bible study a 
heartfelt desire to commune with God, or do we pursue them because they make us feel pleasantly 
superior? Is our life lived with a conscious need of God, or are we merely seeking comfort in our 
piety? 

To examine our motives honestly can be a daunting and shaming but very necessary discipline, but 
considering Christ's promise in this beatitude, it is well worth whatever effort and humbling of self it 
takes. It is good for us to keep Paul's admonishment found in II Cor. 7:1 fresh in mind: "Therefore, 
having these promises, beloved, let us cleanse ourselves from all filthiness of the flesh and spirit, 
perfecting holiness in the fear of God.” 

Sources: Intervarsity Press, Wikipedia, Josephus, Brittanica, Antiquities of the Jews, 
Biblegateway.com, Biblestudytools.com, Bibletools.org 

http://bibletools.org/index.cfm/fa/Bible.show/sVerseID/28918/eVerseID/28918


The Sermon 
on the 
Mount 

Matthew 5:10-11 



Sermon on the Mount 
Matthew 5:10-11 
“Persecuted because of righteousness . . .” 

“Blessed are those who are persecuted because of righteousness, for theirs is the 
kingdom of heaven.  Blessed are you when people insult you, persecute you and falsely 
say all kinds of evil against you because of me.  Rejoice and be glad, because great is 
your reward in heaven, for in the same way they persecuted the prophets who were before 
you.” 
        Matthew 5:10, 11 

 We’ve discussed at great length the intentional progression of the Beatitudes.  As we 
reach the final Beatitude, we are given, not a state of heart such as meekness, but an end result.  
Persecution will be a result of righteousness, and righteousness a result of having embraced the 
Beatitudes and allowed them to work in our lives.  Righteousness is right relationship with Christ, 
following after Him so unswervingly that our lives reflect His image.  To be righteous is to be 
conformed into the image of Christ, taking on His character and leaving our sinful nature behind.  
If we do this, we can plan on being persecuted.  

“In fact, everyone who wants to live a godly life in Christ Jesus will be persecuted . . .” 
       2 Tim. 3:12     

Paul tells the church in Thessalonica that he tried to prepare them to face persecution . . . 

“We sent Timothy who is our brother and God’s fellow worker in spreading the gospel of 
Christ, to strengthen and encourage you in your faith, so that no one would be unsettled 
by these trials.  You should know quite well that we were destined for them.  In fact, when 
we were with you, we kept telling you that we would be persecuted.  And it turned out that 
way, as you well know.” 
       1 Thess. 3:2-4 

Why should we expect to be persecuted if we are living righteously?   Jesus’ answer is quite 
clear: 

“If the world hates you, keep in mind that it hated me first.  If you belonged to the world, it 
would love you as its own.  As it is, you do not belong to the world, but I have chosen you 
out of the world.  That is why the world hates you.  Remember the world I spoke to you: 
‘No servant is greater than his master.’  If they persecuted me, they will persecute you 
also.   
       John 15:18-20 

 If you are anything like me, you’re thinking, “Oh, great, one more hard thing.  As if the 
stuff before this Beatitude wasn’t hard enough.  Now I’m supposed to look forward to being 
persecuted!”  Probably not.  None of us enjoy trials and troubles, pain or suffering.  We must 
again change our perspective from a temporal one to an eternal one.   

“I consider that our present sufferings are not worth comparing with the glory that will be 
revealed in us.”        Rom. 8:18 

 “Let us fix our eyes on Jesus, the author and perfecter of our faith, who for the joy 
set before Him endured the cross, scorning its shame, and sat down at the right hand of 
the throne of God.  Consider him who endured such opposition from sinful men, so that 
you will not grow weary and lose heart.” 
        Hebr. 12:2-3 



 Remember that our final goal and destination is eternal communion with God.  The 
struggles and trials of this temporary life can be used by God to perfect our faith if we will accept 
them as filtered through His hands.   God allows suffering and pain in our lives to drive us to Him 
and purify our faith and love for Him. 

  
 “Why do men learn through pain and suffering, and not through pleasure and happiness?  
Very simply, because pleasure and happiness accustom one to satisfaction with the things given 
in this world, whereas pain and suffering drive one to seek a more profound happiness beyond 
the limitations of this world.”        

Seraphim Rose, “Not of this World” 

 We have said that if we are conformed into the image of Christ that we can expect to be 
persecuted.  It is important to have an understanding of what persecution is and what it is not.  
Websters’ defines persecution as, “to harass in a manner designed to injure, grieve, or afflict”.  
Certainly we can look at Jesus as one who experienced intense persecution, and then at the 
apostles and saints that have followed in His footsteps. 
  
           It is important to remember that these godly people were persecuted for righteousness 
sake.  As believers, we can often bring persecution on ourselves by acting unwisely.  When I first 
became a Christian, I thought it was my responsibility to inform my parents that they were going 
to burn in hell.  Needless to say, they didn’t take my message too well, and as I continued to beat 
them up with the Gospel, they thought I was off my rocker!  I remember many of the hurtful 
comments they made (not mentioning the ones I made!), and  remember thinking that I was being 
persecuted for being bold with my faith.  In reality, I was being rude, disrespectful, and unloving!  
Yes, I should share my faith, but the attitude in which I present it is vital.  My point is this – don’t 
think you are being persecuted for being righteous if the truth is you are merely being obnoxious 
or rude . . . 
  
         Righteousness is being in right relationship with Christ, conformed into His image and 
likeness.  The Lord is loving, wise, gentle, and patient.  We can also mistake being persecuted for 
righteousness sake when we are out of balance and taking a belligerent stand for a “cause”.  We 
can become unbending and legalistic, unwilling to listen to reason.  Do not misunderstand what I 
am saying – we do have to take very firm stands for truth, for what is right, and must never be 
willing to compromise truth and obedience.  I am referring to the times we get ourselves alone out 
on a limb defending something we have no business defending, and often because we’ve allowed 
ourselves to be backed into a corner and feel we must defend ourselves.  It’s easy to twist these 
situations and think that it is us against the world, that we alone have the corner on truth, and 
everyone else is simply persecuting us. 
  
      The true test of genuine persecution is “Why?”   Why are we being treated this way?  Is it 
because we have been lovingly obedient to Christ, or for some other reason?  Jesus’ entire life 
was an offense to the world; His very godliness made people convicted and uncomfortable.  
Being in His presence made people feel sinful, and rightly so.  When we feel sinful, we have two 
choices.  We can either repent and seek forgiveness, or we can turn the tables and look to place 
blame.  The Jews of Jesus’ time placed the blame on Jesus and hung Him on the Cross.  They 
were unwilling to repent.   If we are living holy lives, we will make others uncomfortable.  The 
choice will then be theirs – will they turn to Christ, or turn against Him and us as well? 
  
     Persecution often comes in ways we least expect it.  We would think that unsaved people 
would be the ones to blatantly mock and persecute us, and that is sometimes the case.  
Unfortunately, however, as we look at history and also the Church today, we must recognize that 
often we are persecuted by people who are in our own churches, the “religious”. . .     The leaders 
of the Jewish faith persecuted Jesus, men who supposedly were closest to God.   Religious 
people who are not seeking living, vital relationship with God, but are seeking their own 
satisfaction through their own form of religion – these people can do us great harm.  They do not 
want to be made uncomfortable, don’t want to be exposed or challenged, and so will turn and 



attack those who are sincerely seeking Christ as “fanatics” or “out of balance”.  There is much 
pain caused by ignorance, fear, and prejudice within the Church. 
  
         So do not be surprised at where your trials may come from.  Remember that as Christians 
we are not out to win a popularity contest.  If we are being obedient, we are pleasing Christ and 
that must be our one true goal.     

 “Woe to you when all men speak well of you, for that is how their fathers treated the false 
prophets.”       Luke 6:26 

  

          The Lord promises great reward in the kingdom of heaven to those who experience true 
persecution for righteousness’ sake.  Do not run out seeking persecution, but run to Christ, 
seeking Him with your whole heart.  Do not allow yourself to be distracted by circumstance or 
details.  If you will obediently seek the face of God with your whole heart, you will be day by day 
transformed into His image and likeness.  Time in His presence is the one guarantee of becoming 
like Him.  Do not let anything get in the way.  Daily go through the progression of the Beatitudes, 
humbling your heart before God and asking Him to mold you and make you into what He wants 
you to become.  God is faithful and He will meet you there. 

 “But seek first His kingdom and righteousness, and all these things will be given 
to you as well.”        Matt. 6:33  

  

Sources: Intervarsity Press, Wikipedia, Josephus, Brittanica, Antiquities of the Jews, 
Biblegateway.com, Biblestudytools.com, Bibletools.org 



Matthew 5:17-18 



Matthew 5: 17-20 

“Do not think that I have come to abolish the Law or the Prophets; I have 
not come to abolish them but to fulfill them.  I tell you the truth, until 
heaven and earth disappear, not the smallest letter, not the least stroke of a 
pen, will by any means disappear from the Law until everything is 
accomplished.  Anyone who breaks one of the least of these 
commandments and teaches others to do the same will be called least in 
the kingdom of heaven, but whoever practices and teaches these 
commands will be called great in the kingdom of heaven.  For I tell you that 
unless your righteousness surpasses that of the Pharisees and the 
teachers of the law, you will certainly not enter the kingdom of heaven.”  
         Matt. 5:17-20 

 We need to give serious thought to the words of Christ in this Scripture.  
What does Jesus mean when He says that we need to continue to obey the Law 
of the Old Testament?  How many of us have thought that when Jesus came we 
were freed from the Law and now live under grace, not bound to legalism?  Have 
we really thought through this Scripture, or would we prefer not to? 
  
This is a very important passage of Scripture that must be examined carefully 
because how we walk with Christ depends upon our interpretation of what He is 
saying here.  Do we commit ourselves to Jesus and then set out to fulfill all the 
commandments of the Old Testament?  Do we ignore it and follow the 
commandments of Christ in the New Testament?  I believe it is necessary to take 
this Scripture apart, look at the words, and then look at it in context of the 
surrounding Scripture to attempt an accurate picture of what is being said.   
  
Jesus says that He has come not to abolish but to fulfill the Law and the 
Prophets.  

Spirit of the Law – God’s Original Intent and Purpose 

Romans 13:8-10: 
“Owe no one anything except to love one another, for he who loves another has 
fulfilled the law. For the commandments, "You shall not commit adultery," "You 
shall not murder," "You shall not steal," "You shall not bear false witness," "You 
shall not covet," and if there is any other commandment, are all summed up in 
this saying, namely, "You shall love your neighbor as yourself." Love does no 
harm to a neighbor; therefore love is the fulfillment of the law.” 

James 2:8-10: 
 “If you really fulfill the royal law according to the Scripture, "You shall love your 
neighbor as yourself," you do well; but if you show partiality, you commit sin, and 



are convicted by the law as transgressors. For whoever shall keep the whole law, 
and yet stumble in one point, he is guilty of all.” 

James 2:11-13: 
“For He who said, "Do not commit adultery," also said, "Do not murder." Now if 
you do not commit adultery, but you do murder, you have become a transgressor 
of the law. So speak and so do as those who will be judged by the law of liberty. 
For judgment is without mercy to the one who has shown no mercy. Mercy 
triumphs over judgment.” 

1 John 3:4-7: 
 “Whosoever committeth sin transgresseth also the law: for sin is the 
transgression of the law.  And ye know that he was manifested to take away our 
sins; and in him is no sin.  Whosoever abideth in him sinneth not: whosoever 
sinneth hath not seen him, neither known him.  Little children, let no man deceive 
you: he that doeth righteousness is righteous, even as he is righteous.” 

II Corinthians 3:4-6: 
“And we have such trust through Christ toward God. Not that we are sufficient of 
ourselves to think of anything as being from ourselves, but our sufficiency is from 
God, who also made us sufficient as ministers of the new covenant, not of the 
letter but of the Spirit; for the letter kills, but the Spirit gives life.” 

Example of Circumcision 

Romans 2:25-29: 
“For circumcision is indeed profitable if you keep the law; but if you are a breaker 
of the law, your circumcision has become uncircumcision. Therefore, if an 
uncircumcised man keeps the righteous requirements of the law, will not his 
uncircumcision be counted as circumcision? And will not the physically 
uncircumcised, if he fulfills the law, judge you who, even with your written code 
and circumcision, are a transgressor of the law? For he is not a Jew who is one 
outwardly, nor is circumcision that which is outward in the flesh; but he is a Jew 
who is one inwardly; and circumcision is that of the heart, in the Spirit, not in the 
letter; whose praise is not from men but from God.” 

The Purpose of the Law – to Define Sin 
Romans 7:1-12: 
“Or do you not know, brethren (for I speak to those who know the law), that the 
law has dominion over a man as long as he lives? For the woman who has a 
husband is bound by the law to her husband as long as he lives. But if the 
husband dies, she is released from the law of her husband. So then if, while her 
husband lives, she marries another man, she will be called an adulteress; 
passions which were aroused by the law were at work in our members to bear 
fruit to death. But now we have been delivered from the law, having died to what 



we were held by, so that we should serve in the newness of the Spirit and not in 
the oldness of the letter. What shall we say then? Is the law sin? Certainly not! 
On the contrary, I would not have known sin except through the law. For I would 
not have known covetousness unless the law had said, "You shall not covet." But 
sin, taking opportunity by the commandment, produced in me all manner of evil 
desire. For apart from the law sin was dead. I was alive once without the law, but 
when the commandment came, sin revived and I died. And the commandment, 
which was to bring life, I found to bring death. For sin, taking occasion by the 
commandment, deceived me, and by it killed me. Therefore the law is holy, and 
the commandment holy and just and good.” 

Matthew 5:27– 30 

(More historical context – Gospels transmitted orally for over 30 years before 
being committed to writing – they were spoken along with original context, and 
then written without much being given, as the meaning was assumed to be 
understood. 

The Seventh Commandment Explained – Thou Shall Not Commit Adultery 
 Previous passage from 6th Commandment 

From Septuagint – Ex. 20, Deut. 5:1, 38, 41, 43 

Christ expanded the commandment to include not just the act but the heart – 
works from the inside out    Lk 11:39-41 

Christ uses exaggerated hyperbole- people would have understood 

Tear out anything that causes us to sin, strike at the temptation    (Mk. 9:43-48 
expands) 

Lust: 1 Peter 2:11 

Temptation: 1 Cor. 10:13 

Christ victorious over temptation and sympathetic to our struggles:   Hebr. 4:15 

Matthew 5:31, 32 - Divorce 

"It was said, 'WHOEVER SENDS HIS WIFE AWAY, LET HIM GIVE HER A 
CERTIFICATE OF DIVORCE'; but I say to you that everyone who divorces his 
wife, except for the reason of unchastity, makes her commit adultery; and 
whoever marries a divorced woman commits adultery.  



Greek word: apostasion  
divorce, repudiation  
a bill of divorce  
Mt.: 19:9 Greek: apoluo 
     1. to set free/let go 
     2. used of divorce 

Also used in other contexts, MT. 18:27 – freeing a slave of debt 

Old Testament  
Deuteronomy 24:1 - 4: Law of Divorce 

 "When a man takes a wife and marries her, and it happens that she finds no 
favor in his eyes because he has found some indecency in her, and he writes her 
a certificate of divorce and puts it in her hand and sends her out from his house, 
2and she leaves his house and goes and becomes another man's wife, and if the 
latter husband turns against her and writes her a certificate of divorce and puts it 
in her hand and sends her out of his house, or if the latter husband dies who took 
her to be his wife, then her former husband who sent her away is not allowed to 
take her again to be his wife, since she has been defiled; for that is an 
abomination before the LORD, and you shall not bring sin on the land which the 
LORD your God gives you as an inheritance.  

Culture/Background: 
Source: Dictionary of the Bible, Second Edition, originally edited by James 
Hastings, revision edited by Frederick C. Grant and H.H. Rowley, Edinburgh: T&T 
Clark, 1965, pages 292 and 624, including the following:  

Page 292: Polygamy was in part the cause of the large size of the Hebrew 
household; in part the cause of it may be found in the insecurity of early times. 
The idea of the family sometimes had an even wider significance. Polygamy and 
bigamy were recognized features of the family life. From the Oriental point of 
view there was nothing immoral in the practice of polygamy. Polygamy was an 
established and recognized institutions from the earliest times. The gradual 
evolution in the OT of monogamy as the ideal is therefore of the highest interest. 
The earliest codes attempt in various ways to regulate the custom of polygamy. 
Not only Adam but also Noah, the second founder of the human race, represents 
monogamy, and on that account recommends it as God's ordinance. It is in the 
line of Cain that bigamy is first represented, as though to emphasize the 
consequences of the Fall. Hosea and other prophets constantly dwell upon the 
thought of a monogamous marriage as being a symbol of the union between God 
and His people; and they denounce idolatry as unfaithfulness to this spiritual 
marriage-life. Side by side with the growth of the recognition of monogamy as the 
ideal form of marriage, polygamy was practiced even as late as NT times. 



Page 624: Polygamy was not definitely forbidden among the Jews till the time of 
R. Gershom (c A.D. 1000), and then at first only for France and Germany. In 
Spain, Italy, and the east it persisted for some time longer, as it does still among 
the Jews in Mohammedan countries. 

The New Bible Dictionary, edited by J.D. Douglas, Grand Rapids, MI: Eerdmans, 
1962, page 787. 
Page 786-787: Marriage is the state in which men and women can live together 
in sexual relationship with the approval of their social group. Adultery and 
fornication are sexual relationships that society does not recognize as 
constituting marriage. This definition is necessary to show that in the Old 
Testament polygamy is not sexually immoral, since it constitutes a recognized 
married state; though it is generally shown to be inexpedient. 
Monogamy is implicit in the story of Adam and Eve, since God created only one 
wife for Adam. Yet polygamy is adopted from the time of Lamech (Gn. iv. 19), and 
is not forbidden in Scripture. It would seem that God left it to man to discover by 
experience that His original institution of monogamy was the proper 
relationshiop. It is shown that polygamy brings trouble, and often results in sin, 
e.g. Abraham (Gn. xxi); Gideon (Jdg. viii. 29-ix. 57); David (2Sa. xi, xiii); Solomon 
(1Ki. xi. 1-8). In view of Oriental customs, Heb. Kings are warned against it (Dt. 
xvii. 17). 

Adam, Eve, and the Serpent, by Elaine H. Pagels, NY: Random House, 1988, 
pages xvii, 13, and 29. 

Page xvii: Many Christians of the first four centuries took pride in their sexual 
restraint; they eschewed polygamy and often divorce as well, which Jewish 
tradition allowed; and they repudiated extramarital sexual practices commonly 
accepted among their pagan contemporaries, practices including prostitution and 
homosexuality. 

Page 13: Other Jewish teachers agreed that the purpose of marriage is to 
increase and multiply; that one must accept whatever facilitates procreation, 
including divorce and polygamy; and that one must reject whatever hinders 
procreation; even marriage itself, in the case of an infertile wife. Jesus radically 
challenged this consensus. Like other Jewish teachers, Jesus, when he speaks 
about marriage, goes back to the Genesis account of the first marriage; but he 
reads the same passage very differently than others did. Asked by conservative 
teachers of the law, the so-called Pharisees, about the legitimate grounds for 
divorce, Jesus answered that there were none. (See Matthew 19:4-6) This 
answer shocked his Jewish listeners and, as Matthew tells it, pleased no one. 
Among Jesus' Jewish contemporaries no one questioned the legitimacy of 
divorce. 



Matthew 19:9:  "And I say to you, (A)whoever divorces his wife, except for 
immorality, and marries another woman commits adultery."  

Other New Testament Scripture on divorce:  1 Cor. 15-16, 27-28 
Greek: “Is not under bondage” (ou dedoulwtai). Perfect passive indicative of 
doulow, to enslave, has been enslaved, does not remain a slave.  

The believing husband or wife is not at liberty to separate, unless the disbeliever 
or pagan insists on it. Wilful desertion of the unbeliever sets the other free, a 
case not contemplated in Christ's words in Matthew 5:32; Matthew 19:9.  

Luther argued that the Christian partner, thus released, may marry again.   

But God hath called us in peace. Greek:  (en de eirhnh keklhken hmaß or umaß). 
Perfect active indicative of kalew, permanent call in the sphere or atmosphere of 
peace.  

He does not desire enslavement in the marriage relation between the believer 
and the unbeliever. There is no problem at all unless the unbeliever makes it. If it 
is a hopeless case, acquiescence is the only wise solution. But surely the 
believer ought to be sure that there is no hope before he agrees to break the 
bond. 

Culture/Background – Approx. 20 years later Paul wrote this to the Corinthian 
church,  a Gentile population whose culture had a reputation for unwholesome 
living and loose sexual practices. 

Forgiveness for Failure: 
1 John 1:9-2:2 (New American Standard Bible) 
 “If we confess our sins, He is faithful and righteous to forgive us our sins and to 
cleanse us from all unrighteousness.  If we say that we have not sinned, we 
make Him a liar and His word is not in us.  

1 John 2 - Christ Is Our Advocate 
“My little children, I am writing these things to you so that you may not sin And if 
anyone sins, we have an Advocate with the Father, Jesus Christ the righteous;  
 and He Himself is the propitiation for our sins; and not for ours only, but also for 
those of the whole world.  

Forgiveness specifically for adultery: 
1 Corinthians 6:9-11 (NASB). Or do you not know that the unrighteous will not 
inherit the kingdom of God? Do not be deceived; neither fornicators, nor 
idolaters, nor adulterers, nor [a]effeminate, nor homosexuals, nor thieves, nor the 



covetous, nor drunkards, nor revilers, nor swindlers, will inherit the kingdom of 
God. Such were some of you; but you were washed, but you were sanctified, but 
you were justified in the name of the Lord Jesus Christ and in the Spirit of our 
God.  

Matthew 5:43-47 

“You have heard that it was said, ‘You shall love your neighbor and hate your 
enemy.’  But I say to you, love your enemies, bless those who curse you, do 
good to those who hate you, and pay for those who spitefully use you and 
persecute you, that you may be sons of your Father in heaven, for He makes His 
sun rise on the evil and on the good, and sends rain on the just and the unjust.  
For if you love those who love you, what reward have you?  Do not even the tax 
collectors do the same?  And if you greet your brethren only, what do you do 
more than others?  Do not even the tax collectors do so?  Therefore you shall be 
perfect as your Father in heaven is perfect.” 

Matt. 5:43 refers to Law of Moses from Lev. 19:18   
"'Do not seek revenge or bear a grudge against one of your people, but love your 
neighbor as yourself. I am the Lord.”  

Love thy neighbor was God’s Law, hate your enemy was the wrong interpretation 
by the scribes and Pharisees.   It is not written anywhere in the Law or the 
Prophets to hate your enemies 

F18 Maimon. Hilch. Talmud Tora, c. 7. sect. 13. 
``A disciple of a wise man, or a scholar, whom a man despises and reproaches 
publicly, it is forbidden him to forgive him, because of his honour; and if he 
forgives him, he is to be punished, for this is a contempt of the law; but "he must 
revenge, and keep the thing as a serpent", until the other asks pardon of him, 
and then he may forgive him.'' 

Thus they bred their scholars in hatred and malice against their enemies. This 
arises from a mistaken sense of the word "neighbour", which they understood 
only of a friend; and concluded, that if a friend was to be loved, an enemy was to 
be hated; not the Gentiles only, but anyone, among themselves, which could 
come under that name. 

Love your enemy:  Paul in Rom. 12:20   
“On the contrary: "If your enemy is hungry, feed him; if he is thirsty, give him 
something to drink. In doing this, you will heap burning coals on his head."  

Bless them that curse you: when wicked men curse you, as Shimei cursed David, 
do not "render evil for evil, or railing for railing, but contrariwise, blessing"; give 



good words, use kind language, mild and soft expressions; such as may either 
win upon them, or put them to shame and silence: "bless, and curse not"; the 
latter belongs to them, the former to you; "let them curse, but bless thou": curses 
better fit their mouths, and blessings thine. Do good to them that hate you: And 
pray for those that spitefully use you and persecute you: What Christ here 
commands and advises to, he himself did; for as he hung upon the cross, he 
prayed for his crucifiers, who were then using him in the most despiteful, as well 
as cruel manner; saying, "Father, forgive them, for they know not what they do": 
and in this he has left us an example, that we should tread in his steps; and here 
in he was quickly followed by his holy martyr Stephen; who, whilst he was being 
stoned, prayed for his persecutors and murderers, saying, "Lord, lay not this sin 
to their charge". This breathes out the true spirit of Christianity, and is peculiar to 
it. The whole of this is directly opposite to the tenets of the Jews, particularly the 
Scribes and Pharisees; who allowed of revenge, and keeping anger against any 
person that had done them an injury, as has been observed: and which were also 
the sentiments of the Karaites, or Scripturarians, another sect among them who 
kept to the letter of the Scriptures, and rejected the traditions of the elders, which 
the Pharisees held: but in this they agreed with them, ``that it was right to do 
good to their friends, and to forgive them that asked pardon of them; but to such 
men who rendered evil, and did not return to do well, that they might receive 
forgiveness, (Mhm rwjnlw Mwqnl rwoa) (wnya) , "it is not forbidden to revenge, 
and to keep anger against them" F19.''  
F19 R. Eliahu in Adderet, c. 3. apud Trigland. de Sect. Karaeorum, c. 10. p. 166, 
167. 

5:45: That ye may be the children of your Father in heaven 
Christ's meaning is, that they might appear, and be known to be the children of 
God, by doing those things in which they resemble their heavenly Father; and 
which are agreeable to his nature and conduct; as the tree is known by its fruit, 
and the cause by its effect: for where adoption and regenerating grace take 
place, the fruit of good works is brought forth to the glory of God. 
  
“For He makes His sun to rise on the evil and the good, and sends rain on the 
just and the unjust.” 

Rain and sun are necessary for survival and God in His mercy offers this gift to 
all.  The Jews, by defined it as mercy ``"chesed, mercy", or benignity, to which it 
is essential to give largely to all, both "to the just and unjust".''   In this they also 
recognized the great mercy of God to give rain and sun to all and that it was a 
great act of God’s mercy because it was given to the just and unjust.: ``greater is 
the day of rain, than the resurrection of the dead; for the resurrection of the dead 
is for the just; but rain is (Myevrl Nyb Myqdul Nyb) , "both for the just, and for the 
wicked":''   Christ here is using their very own writings and values to illustrate that 
it is wrong to hate and retaliate, even to an enemy. 



Matt. 5:46  “For if you love those who love you, what reward have you? 
or "shall ye have?" Do you deserve any thanks for your love now? none at all, it 
is what you are obliged to by your friend's love to you. Do you expect any 
hereafter with God? if you do, you will be mistaken; you have your reward with 
men, who have loved you as much as you have done them, and therefore none 
can be due to you, either from God or men.  Do not even tax collectors do the 
same?” 
  
Men of the worst characters, and who were most hateful to the Jews, upon many 
accounts; partly because of their business, which was to collect the Roman tax, 
and carry it to the proper officers appointed to receive it, and of whom they 
sometimes farmed it. Now the Roman yoke was very grievous to the Jews, who 
boasted of their being a free people; nor did they willingly pay their tribute money; 
and some of them would refuse to do it, under a pretence of religion; wherefore 
those publicans, or tax gatherers, which were oftentimes men of their own nation, 
as appears from the instances of Levi and Zacchaeus, were very odious to them; 
because they looked upon them as joining with the Romans, in oppressing them, 
and abridging them in their liberty: and partly because of their character and 
conduct, being men of great improbity, rapine, and covetousness: hence, as in 
the New Testament, they are frequently joined with "sinners", as being notorious 
ones themselves; so in the Talmudic writings, with thieves F1, and are reckoned 
as thieves, with murderers, and robbers F2; they were not allowed as witnesses 
F3 in any of their courts of judicature; nor were they to be kept company F4 with 
in private houses. Now our Lord instances in these men who were the most 
profligate part of the nation, and had in greatest contempt by the rest; and yet 
these, by the very dictates of nature, loved such as loved them: wherefore it must 
be shameful and scandalous in the Pharisees, and others, who pretended to 
great sanctity and religion, to do no more than these persons did. 

Matt. 5:47 And if you greet your brethren only… 
This does not mean salutation by embraces or kisses, but by words, asking of 
each other's welfare, and wishing prosperity and happiness to one another.  
``The manner of salutation among the wise men was this F5; he that salutes 
says, a good day to my lord; and he replies, saying, a good, and long day to my 
lord: always he that replies doubles the salutation.''  

The persons they usually gave their salutations to were those of their own nation, 
their countrymen, relations, and friends; and who are here designed by 
"brethren"; meaning, not brethren in the strict sense, but any kindred, 
acquaintance, or any of their own nation. Some copies read it "friends", who, 
generally speaking, only partook of such favours.  



``A man, (says Maimonides F6,) might not salute his master, nor return a 
salutation to him in the manner they gave a salutation (Myerl) , to "friends": and 
they return it to one another.''  

They were not very free in saluting any persons, as strangers and Gentiles: such 
advice as this is indeed given (Mda lk Mwlvb Mydqm ywh) {g}, "prevent every 
man with a salutation", or be first in saluting every man; upon which passage 
their commentators F8 say, even a Gentile in the streets. Accordingly, it is 
elsewhere F9 observed, that ``R. Abai used to say, let a man be always cunning 
with fear, for "a soft answer turns away wrath"; and multiply salutation with his 
brethren, and with his relations, and with every man, even with a stranger in the 
streets.''  

But this proceeded not from any cordial hearty respect, but out of policy, and 
from fear; and in order to maintain peace; and for selfish ends, and with sinister 
views: otherwise their salutations were confined to their brethren and kinsfolk 
after the flesh. 

…What do you do more than others? Do not even the tax collectors do so? 
Or, as some copies read it, Gentiles or Heathens; and accordingly the Ethiopic 
version, and the Vulgate Latin so render it: the Arabic renders it "idolaters". Now, 
what great matter was this to salute their brethren and their friends, when even 
the very Heathens, who had nothing but the light of nature to guide them, did the 
same? 

Matthew 5:48:  Therefore you shall be perfect, just as your Father in Heaven is 
perfect.  

Not a note of equality, but of likeness: such, who profess God to be their Father, 
ought to imitate him, particularly in their love to men, which ought to be extended 
to the same objects, as the divine goodness is; that, as he shows regard in a 
providential way to all men. 

Sources: Intervarsity Press, Wikipedia, Josephus, Brittanica, Antiquities of 
the Jews, Biblegateway.com, Biblestudytools.com, Bibletools.org 
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